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PREERACE. 
dQ — 
Thig publication consists of bhreeo parts— 
Ist.—'Tho Koligion of the Kouds. 
Znd.—Their Customs. 
srd.—Their Folk-lore. 
It has beon compiled with tlre object of creating 
foolings of interost and sympathy in the minds of those 
who bave to come into touch with this simple ang 


intoresting raco of people, be they Government servants 
or others unconnected with that service. 


The whole contents of this little book is original nl 
not compiled or taken from any other book. Kvebyihige 
was related to mo in the fine Ku®i or Kond laugunge,. 


These Konds, as will be soen by a perusal of thir 
work, retain the old patriarchal form o” government, 
their roligion, like the old Grecian and Roman f{ieoernee. 
invests the forests, stbroams end Inkes with rnling deitic:, 
while Paramushesa takes {the place of Jupiter, Beside 
Ghis, Ghero appears also a great difference between Koman 
and Grecian theoeraties, whilst here Jupiter bas a preat 
swarm of doitics round him, who all take some place in 
his relationship, similar to the Vedic deitie There is in 
the “Kond religion only one God. Ho is the Ftéher, the 
oroator of the world, he is good and wise, helping the 
poor and punishing the wieked. He humself fold his 
people to worship evil spirits, that they may not litaw 
them. So tho ovil spirits worship hus been introduced 
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hy Paramushesa himself. Storos concorning Parmushod| 

in tho Folle-loro throw s bright light upon this chiructony 
Soo of them are very touching, some of .a real philogoplii- 
gal charactor. To uudgrstand the roligion of thoro 
Kouds, it is absolutely novessary to read their Folk-loro, 
in connection with the tirss part of this book. 

Tho ignorance and simplicity of this race is hard to 
vomnprelieud. One small iustunce will serve to illustrate 
this. Onco, on a cortnin duy, when inany of thoso Konds 
wore standing in my office aud f had to opou my cash 
chost ropoutodly, to moot a inmunbor of difforont paymonts, 
these Konds formed a group of interosted spectators. 
‘They wntched me, aus 1 opened tho chest, and putting my 
hand in oxtracted from the bag the exact number of 
rupeos { required for each puymoeut. After inuch clelibora- 
Hou and argument, as to how and whonce this constant 
How of silver rupocs camo, they doeidod. that tho chest 
possessed indopendent generating powor of its own. 
“‘Fho ¢“ mother rupee” is hidden in there which brings 
forth nll these rupees,” they suid. ‘TPhis gupports the 
story in Folk-lore of tho Oilsoller who attributed gene- 
iting powor to the boam of his house. 

If the publication of this littlo book succoods in the 
object for which it wns written, tho Author will Feo! 
mnply ropaid for tho trouble that ho-has laud to overcome 
in its compilation, as ho received all his information by 
personal association with tlhiese Konds. 


SALURU, } 


Lith March 1912; Ft. VY. DP. SCHULZE, 
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PART 1. 


TE RELIGION OF THR KUVI-KONDS 
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THE RELIGION OF THE KONDS. 


T'he Kond believes in the oxistence of ono good God 
and many evil spirits. ‘fhe name of the gond (od is 
Paramushola or Paramushesa or Paramushensi. Dharmn is 
another namo of God, but this namo is spoken with rofor- 
ence to the Sun, and cannot be used by a Christian Kond 
in his prayer. 

Paramushela is the Creator of the whole universe. 
IIe loves his creation, but scems to be too weak to extri- 
cate his helpless people out of the power of ovil spirits. 
There cxist still many prayers directed to God the 
Croator. -‘fhe nddress to God consists in the following 
words: “*O Paramushelau, Dada, Dhormu, Kadigoi, and 
Chundukuttoni.” ~All these are names of the one groat God 
and somo stars to whom and to which Konds supplicate 
whon they aro in distress. 

When the earth became more and more populated, 
sin also increased to such an extent that Paroumushesa 
could nos bear it auy longer, wherefore he determined to 
destroy them all and sent a great flood over tho whole 
earth. 

After the ttood was over and the earth was ory 
again, Paramushela wished to know,if any living being 
still existed to repopulate the carth. He therefore sont 
crow with the order to find out if any one was still alive. 

Tho crow flew over the whole carth but could not 
find anybody. At last it suw some leuf plates which 
pooplo appoarod to havo lately used for their meals. The 
crow took these leaves and showed them to Paraeashels. 

1 
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thon ho sont & woodpecker to find out tho whore- 
nbouts of tho people who had eaton from those leat platens. 
To supposed that they had hidden themselves im & hollow 
tron. ‘Pho woodpocker flew to tho place whore Gho lenves 
had boon found and began to lieten cquietly round all the 
troes. At Inst it:¢omo to wu big tree. From inside it 
heard the voices of two peoplo tulking togother. Kejoiced 
“that it had found out their hiding: place, it cuickly tow 
back to Paramushela and reported the matter. 


Somo servants Were now sent out to Fetoli Gogo mon 
betoro God. ‘Two people were found in the hole, a brother 
and his sister, who had lived together in this hollow troe 
since the great flood. On their appearing before God they 
were asked by Him three times who they were, aud threo 
times they roplied that they were brother and sister. At 
first Paramushela was puzzled how to act, as thoir con- 
sanguinity precluded their marriage aud the repopulation 
of the world ngain- 

Aftor deliberation Cod infoetoed both with smuoll-pox, 
und when their features were 80 distorted as to he 
unrecognizable by cach other, ho married tho two to ouch 
other and by them the whole carth was repopulated. 


Another version of the sume legond states Guat ho 
(wo woro suved from boing drowned in tho flood by find- 
ing safety in « pot in which {boy wore subsequontly dig- 
covered. 

Aftor tho Deluge nll mou lived together as brethrev ; 
no cnsto existed. 

After some timo, howover, when pooplo bogian agnit 
to gin, Paromushela changed thoir lIangungos and created 
tho different cnstes, * thot people night learn to obey.” 
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Another version states that the first man and womnn 
had fivo childron, who wero always quarrolling, Bo God 
gave each a different language which stopped nll future 
disputes. 


‘Iho Konds say Ghat castes are ns varied ns tho trees 
in n forost. 


Whon, after somo time, men becama more frregarions 
in their habits, they had much to sutffor from ovil spirits. 


The collective name of these spirits is Penu, (phirn! 
Poénko). ‘These pinkoa havo wa variety of names, such as 
Gangapenu, Sonnolipenu, Zakiripenu, Horupenu, Biiali- 
penu. 


They, therefore, appeared hefore Paramushela nnd 
asked his assistance against their enemies, these ovil 
spirits, whereupon God issned the following instrnctions 
and order: 


You shall live in future upon and betweoo these hills, 
‘cultivating the land, and although you aro living umongat 
tigors, Dears and leopards, they shall do you no harin, if 
you observe the following order : 

You shall on statod occasions offer sacrifices, a cow, 
pig or fowl, to which must be added an offering of 
cercgls and fruits whenever you receive a good harvest of 
grain or fruits. 

In each Kond villago there are usually three little 
temples for those Ponka. ‘Ihe worship of ench of them 
is differont. ‘hero aro four clussos of priests distin- 
guishable for one anothor. ‘Tho Bedsani, tho Sis, the 
Dilera and the Tromba. ‘Ihe Bedsani, inostly two, are 
priostesses and their duty is to sing: the threo othors 
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are priests. ‘Tho Bisa offers incense, witlle the Tromba 
bagts the drum. The Dihera is fhe astrologef, 

~The Kond has no persé ” or committee which 
exeroises jurisdiction in caste matters “over All or even 
over ap partionjar district. Each ‘village has its own 
Naidu or He who is reverenced as their father. He 
is not appointed by the¿ villagers ; but from time im- 
memorial ‘the family -of ‘the Hauta has inherited this 
positione When the Hauta has no chijdren his brother 
or his.children will become Hautas ¢7:that village. 


Each Hauta has as- his assessors, the Tromba, the 
Sisa, the Dihera, the Bariki and the Salana 0, Dandasi. 
The T'romba is the villagé priest ; the Siga is the village 
musician ; the Dihora, the villnge ustrologor ; “And tho 
Bariki and Solana ave the village servants. ‘This com- 
mittee of six porsons exercises jurisdiction over all 
offences against morality or caste rogulations. When a 
man is expelled from his caste in one village, the sentence 
is communicated to.the members of other villages who 
accopt the ruling. 

The village Hauta, as the head of the village, rules 
it together with lus five abovenamed assessors in quite 
a potriarchal form of governmont. He denls with all 
classes of offences, be they of a public or private charactor. 
This con best be explained by illustrations. 


Offence against Caste reduction, 


Ifa man is charged with having committed an offence 
against his‘ caste rules, he is brought before the village 
Hauta and he exhorts him .to speak the truti. 
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If ho denies the charge, the Hauta asks hitn to swear 
the following oath :— 


I swenr before these twelve collected men in this 
holy place that I have done no wrong, and to prove it, 1 
pass my hund over the head of my acousor. Muay my 
strength be reduced in proportion to the number of hairs 
that fall from his head. 


After this oath is exacted from him, the Haoutn 
declares before the whole assembly that this mau is free to 
go where he wishes antl that no fault is found in him, de- 
claring “ as fire burns the wood to which tlie tire is 
applied, so may the uinan suffer harm by whom gin 
is wrongfully attributed.’ 


Thon the Hauto turns round to the accuser and suys, 
“You have brought false ovidence against the accused, 
thorefore you are liable to pay all the costs which the 
accused would have had to pay had he been found 
guilty.” 

There is no help for it. ‘Che accusor has to pay for 
n big diuner which costs about Rs. 5. At the dinier the 
accuser calls for the accused and says “ consent to par- 
tuke of my meal ; but if you are guilty, this meal which 
you tako will prove injurious to your life,” moeuning: 
theroby that some calamity will overtake him, a tiger 
may dovour him, or a sorpent may bite him or thioves 
may rob him or he may be attacked by some dangerous 
illness. 

Then tlhe aocused oagoin strongly protests that ho is 
not at nll guilty and is not afraid to partake of the meul 
and does 80. After this ies over the Hautn waits for u 
montl: to see if any harm befals the nccused, 
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If nothing happens during: the month, & new meeting 
is called nnd the accuser: js again punishod by having to 
stond the expenses of a second costly dinner, If, how- 
ever, some calamity does overtake the accused withiu the 
giveu poriod, he is at once declared to be guilty ond a 
heavy fine is inflicted upon him. oe then confesses his 
fault ond asks to be re-admitted to all his coste pope 
legos, whereupon ho ig , ୮ଣିଢ଼ନତଣ to produce one rupee’s 
worth of arrack, on‘ rnpee’s-worth of rico and gbout tWo or 
threo rupees in ready-gnsh. ‘+ Phen. ‘the- avhole villuge is 
invited toy big dinver. . Before thoy bogin to ont togethor, 
the Houta takes 2 Aittle ‘gold; ring which, ho lieats and 
with it bur ns the longue, of the; :qgcuned tice. 


He then, lifts thé. hand: of fhe acoused which is filled 
with the now cooked Zohor ba rice to his for ehend, utter- 
ing the words ‘Zohorba, / Zohorba, . and Lurning to the 
assembly pronounces that this man’ is forgiven ond ro- 
admitted to all caste privilege and thot no objection shall 
be raised by any one. ‘Then he bogins {to eat the rico 
and all the others follow his example. 

If an ount-caste runs away and joing another villago, 
unknown to his former village people, those villagers 
not knowing of his offence admit him into thoir society, 
but when the matter becomes known, they forco him to 
pay the fine inflicted upon him. If tho accused obo;rs he 
is admitted, and if he return to hia own village, the pro- 
ceedings of the 2nd village aro recognized and n gocond 
fine is not again demanded, The sentence pnssed by 
the Houta upon all out-ca3stes is ns follows :—As you do 
not obey and esteem us us your relntives, and me af 
your fother.while we régard you us such, none of us from 
this day shall enter your houss, none will give you fire, 


GPNanda Colln., Digitized by srujanika@gmail.com 


THE BELIOION OF THE KONDS, “7 


nor aro you pormitfoed to draw wator from Lie well we 
us0. 

Offenen against Morality.—A villager my (1) disobey 
tho order of tho Hautn, (3) Ho may bo guilty of some 
offonco against the public, (3) flo may have committed 
an offonee of a purely private nature, Woe ts found 
guilty and does not obey his Hanta, this sontence i+ pro- 
nounced agninst him. ¢ You scorn and despise ine do. 
day, in liko manner T despise you. From this day a shin 
rosbs ttpon ano aud tle same stain shit alto rest apen 
you. Wlhoenever any one who bearing your Funtly rnane 
gols imo any frouble, neither you nor your faunly shal} 
have share in the meal which the nceused has fo pay, tf 
the accused obeys the order of the Haut nd pays thu 
fino which is inflicted upon him, whieh mny be anybliing 
from four anuns up to Rs. 100. (Lot us bake as ano cexiunple 
nv ordinary fine of IRs. o), he brings some arrack, rice, 
aun old cow and two pieces of money. A big hiner i 
riven again fo the whole villaje smd all have fo pret okie 
of ib. Tho IHauta recoives as hig sharo one cor witha bre 
piece of ment and ono of the coins. The other coin tlie 
Hauta offers to the accused snying, “ You hivo conmmitted 
wrong, howovor wo Lorgive you Accept ty portion.” 
In oadclition to this the Haata prosents him with a Tour 
unun pioce. 

Aftor this nll the ville povople dine together. At 
this tino tho Houta divides his big shure itmong those 
who ronderod him their holp, and the remainder botwWesn 
those who helped him in cooking wad bringing firewood, 
ind so forth. No ono should prosume fhat the Haut hia: 
recoived ho targost portion of ment. Hoo tikes only 
n compurasbively Amall portjon of it. 
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‘I'he accused has a right to appoal to any othe’ 
Hauta. The two Hautas rehear the case and pronounce 
their decision. This verdict is conclusive. As all the 
inhabitnnts of » village live close together, all rumours of 
‘offences easily reach the ears of the Hauta who at once 
summons the accused and enquires into the case. The 
way usually odopted of bringing the complaint to tho 
notice of the Hauta, is to talk over the matter first with 

‘the village Bariki, who is paid two annas, and thereupon 
‘carries the cose before the Hautn. The Korids also 
recognize the ordeal as ao test of guilt or innocence. A 
Kond, who is ncoused of a crime, if he denies having 
committed it, is asked to prove his innocence by an ordeal. 
Standing before a pot of boiling oil, the accused swoars 
that he has vot committed the offence and dips his hand 
“into the boiling oil. Jf the hand suffors, as suffer it must, 
the guilt of the ucoused is ostublished. 


_ Gangapenu. 


On a certain Wednesday tho inhabitants of a villugo 
go to the temple of Gungapenu. ‘There they kill a fowl. 
By the side of the temple is < small platter made of 
twisted hamboos. ‘I'he priest takes some earth and some 
of tho blood of the fowl] and places them on the bamboo 
platter, which is decorated with flowers and painted with 
saffron. The priest begins by lifting up the dish, but, 
38 it seems too light, he again adds some more earth to it, 
when it appears sufficiently heavy, he places it upon his 
head. All the people singing and beating the drum and 
making much noise follow him ns ho onrrios it fo hin 
house. After they reach the village, the dish is put ou 
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the ground , tho priest goos in to his house und brings 
out un earthen pot that was used the previous your. 

‘This pot is painted ogain with saffron, oil and rico. 
Thon the ourth in the bamboo platter is put into tho pot 
and is covered over und g light fixed upon it. 

Now tho pot is takon ugain into the priost’s house, a 
corner of which is newly wushed with cowdung and 
painted afresh with saffron. 

‘A kuncham (three scers) of rice is poured over the 
placo und tho pot is put upon it. 

Tho next doy all the bearors complain that fhoir logs 
uche owing to tho heaviness of the pot. ‘This complaint is 
lowovor groundless. ‘The following day tho priest comes 
round the village with the pot upon his head, tho second 
priest opens the cover, then the’ villagers put cooked rice, 
potatoes nud vogotublos, &c., into it, whilo others pub 
uncooked rice in another dish, which is being carried by 
nuother. ‘This is ropoated ovory successive day for about, 
sixtoen days. ‘The bearers aud Trombas ent the cooker! 
rico. On the sixtoenth day all the village peoplo go to 
the tomple. There thoy offer somo rice and saffron to 
Gangapenu. ‘Fhe Naidu of the village has to offer n slicep. 
‘Tho blood of all‘ these animals belongs to Gaugupenu, tho 
honds lo the priests, und the remainder to tho public, who 
share it amongst themselvos. 

Whon this ceremony is over the pot is taken to tho 
nearest river or tank and is again washed. It is then taken 
to che house of the priest and is kept in its old placc to 
serve tho same purpose the following year. 

TLo feast is held in the cnd of Septeniber or in the 
beginning of October at the time of Dipaln Amawasin. 
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Sonnolipenu. 


On the first day all the grown up girls go to the little 
tomplo of Sonnoliponu, clown tho sume, washing it with 
fresh cowdiumg nnd amoking tho proscribed signs iu 


ohunam. 


After this they all go back to thoir village and in- 
form the Bezani that everything is ready. 


The wg Bevimis tuke nr bamboo, basket froin housc 
to house naling | or food.. ach house hus to give somo 
flowers and rice. 


the Sisn and Tromba slso ollow. ach woman in 


the house takés some water nnd pours it upon tlic foet of 
tbo priest aud puts a bottu (spot) of rice and saffron on the 
forchoud of tho‘priosh und eveu ou the baskets nnd drums. 


After this the pri icst dovs the suino to the woman of 
the house. 


When in the morning of the day thé grown up girls 
decorate the little temple, other visitors and children, in 
the meantime, cngago themselves in ‘building a little hut 
in the middle of the village. Subsequently , rice and 
flowers areéreceived. The two Bezanis go into the little 
hut and begin to sing “nnd pray. As the gong and’ 
prayor gradunlly hecomo inore aud more excitedly rcpont- 
ing, the other people round the liut say that the Penu 
hns taken possession of them. 


‘Theu the Bezuni comes out of the house and begius 
to sing a hymu in which the villagors join. Then 
ruddenly tho Besant ceages aud all conse with her. 
‘Then sho commences a hymn in which all the villagers 
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at onco join. lu this way they all follow thei Bezonir 
out of the village crying and singing. Kach of them 
carriogs a fowl or a goat or sone pigeons into the Tittle 
hut temple. The pigeons are presented to flu 
Hormpenu (the hill spirit) which comes to this fengt. 


Now begins the service in or before the little hat. A 
smull light is placed before it and rice is ponred nround 
then a goat aud soveral fowls are slain. ‘The heads of 
nll the fowls aro cooked im front of the hut and every 
one cquits the place. ‘Mie attendants receive na small 
fraction of it. ‘I'he Bezani suddenly rises, takes the ple 
with rico with a light over her head and proceeds back 
to {hoe villago singing. All people follow her. 


The Besani carries the rice and light into the small 
hut in the middle of the village, and when she reappears 
outside all the people begin to sing without ceasing, and 
dancing during the wholo night. ‘This is repeated during 
soven successive nights. On the eighth day all the vil- 
{ngers prepare a pot full of small cakes. When the Bezamn 
mukes her round again through the village, each house has 
to give her four of these cakes, after which she makes 
bottu on their forehcads. 


The Besani now takes the full basket and enters again 
the lietle village temple and puts the basket into it aud 


begins to pray thus :— 


O Mother, Sonnolipennu! look liere upor the full bas- 
ket: You have now enough food to eat. We made youn 
gnmptuous feast, grant us now good crops, excellent 
sceds, &c. Then she rises again and all go to the hut out- 
side or the village. 
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neh ono hoa to bring a living eroaturo along with 
him. A fowl or even on ogg is sufficient, Tho whole village 
now offors n goat. 

Phe priests recoive the heads of all the slaughterod 
animnls. ‘Tho romnining: flesh, cggs, and ovorything else 
that hus beon brought mre put togethor into a big pot and 
cookod beforo tho hut. All partnko of this cooked mont. 
‘Thon the priest sponks to.the Penu: *“* Look horo, O Mothor, 
we havo given yon suoh a sumpluons, luxurious monl and 
colobrated uw rolomn observance; now plouse, graciously 
bloss us oll and bestow on us.good and copious crops, 
prosperity and health. 1f you condescend to grant us our 
humble request, ve assure you that we will propare a 
grond feast next year again, otherwise we shall discontinue 
it for two or three years.” 

This fenst oceurs in the month of December, Knrti- 
purnam. 


Zakiripenu. 


Outside of each Kond village there stands a small 
temple about 13 feet square, built entirely of stone slabs. 
At sunsct before the feast, one Tromba, one Dihera, 
one Sissy and two Bezanis, betake themselves lo this 
place or temple. There they all five engage themselves in 
cooking some rice and preparing some fowl curry. Then 
they remove the stono slab which covers the entrance. 
The Tromba makes a bottu of saffron just in front’ of 
the entrance and places the dish contnining rice and 
curry in front. 

A cow and a pig are then led Lo the place, some of 
this rice and curry js put into their mouths and théy ure 
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Gon slaughtered, Whoir tirontr boing oul vith on knife. A 
cortmin quantity of vheir blood is taken aud fiver 10 
Zakivi Lingn, after which the flesh of fhe two animals iv« 
evoked np with difforent kinds of pulse. 

‘I'he Sign brings somo leaves and places three of 
them at the left side of the botéu in frout of the femple. 
Tho ‘Tromba puts rice and eurry upon them. 

A little Furthor awny, bout thirty or forty Tonve:: 
more ane placod on tho ground and on them eooked mnoeat. 
with rice ig placed, 

Now {the three priests Tromba, Sisi and Dilers 
begin to pray thus: © O Paramushela, Dada, Dhnrimn, 
Koaligu, Pattagn, Besihauna, Chitra, Utra, Asta, Tauassn, 
Rahuni (names of stars) give us from this diy each thy 
gracious help that we may no more commit sin nnd that. 
our fiells may yield oxcollent crops bestowing upon ur 
many measures of corn and great heaps of gram and lav 
us not be low nud mean. 


Before this a man is sent out to collect the suu- 
penny” from cach house. Kvory one pays. Arak 15 Jniv- 
ehused with this money. Some quantity of aruk is poured 
over Zakiri nud the remainder is drunk by the congregn- 
{ion. 

After this is over the dance begins. 1t is generally 
restricted to ummarried boys and girls. A line of girls 
rib ou Gheo ground and opposite to them ta row 
of boys. ‘Thoy rise when the dance commences. iach 
one entwines his left arm round the neck of his 
companion to the left and his right haud round the waist 
of the one to his right. Virst the line of hoys moves to- 
wards the girls singing, “ O girl! Taam a poor boy, 
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if you marry ino whut can 1 give you ? 1 live on wild roots 
and herbs, bamboos and leaves. What oan I give? 1 
linvo no cloths nor fine dress. You have much monoy, 
but I have none. 1am a poor boy living in the forests.” 
Then these boys move back and the line of girls advance 
singing, “O boys, wlint can 1 give yon ? What cnn 1 
give you, I nn a poor girl and cannot give you anything. 
I live in the forests cating leaves and roots, you are rich, 
1 am poor, I have no cloths nor fine dresses.” 


‘his dance continves the whole night or till the 
participators tire of it. 


This Znkiri fenst is hold in the month of Mnrch. 


Horupenu (Hill Spirit). 


Nobody kuows the whereabouts of this hill spirit. 
Offerings that ure tendered in worship are held out to it 
in the following manner :— 


All the inhabitants of a village usgemblo beside thei 
fields, which ndjoin tho forost nt the time whan tio crops 
are ripening. 

The Bozanis; the Sisa, aud TPromba, amd Dihern, [nst. 
Thon the Bezanis bogin to sing and pray, and after n littlo 
while they begin a forward and downward motion of 
their hoads to show that the hill spirit has possessed 
them. ‘Chis spirit is supposed to have a head us big asn 
basket, to be very heavy ond to have taken its seat upon 
the head of the Bezani. She begins now to shiver with 
cold and announces that tle spirit lias come. 

She now starts a dance which lasts an hour. She 
receives seven grains, of rice aud swings her hand up and 
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down about fifty times, aftor which she lays down the 
grains. If ono or more of these grains are lost, il 
shows Ghot the spirit is dissotistiod with the poople’s 
offoring. A mow offering must bo made—usuntly a pig, a 
sheep, iw pigeon, or a fowl. 

All fheso animals are now slain and some of their 
blood is sprinkled upon tle fields as sncrifice Go ve spiril, 
after this the slaughtered animals ave cooked and oujoyed 
by ull. Some of the people make a vow to offer another 
fowl or somncthing olse in case their Golds turn out fruit- 
ful id. provide a good harvest. Whon this offering is pre- 
sentod, the ment is distributed to the coolies who help alt. 
harvest Gime. 


Baalipenu. 


bo tho beginning of February tho two Beans resort. 
to tho noarost river and bring four baskots full of sind, 
in their belief that this sand is the spivit of the enrth, 
called Ba‘ali. In the middle of the village a small hower 
of greon bushes is orected. Ln the little hut tho Bezanis 
place tho four buskets § in these they gow some grains of 
rice or any oflor coru. 

or seven days the Bozanis pray inside of this hut. 
Ou tho cighth doy tho little sevdlings ate taken out of 
the basket and aro-carried by the Besanis Irom hous fo 
house and presented to their inhabitants. The villagers 
Fnstou tblhem to huirs of (ei heads, where Chey remain 
for some fime, after which they arc taken out and 
thrown into the river. Al the villagers now edffer 
rice and flowers and proceed singing, whisthnje cunt 


boating Uio drum to tho river. Here the feast begins; 
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sheep, fowls, oto., are-killed und rico is cooked und all 
partako. 

1f nny villagers aro provonted from attending tho 
fonét, thoir relativos or friends roeservo lnlf of ‘thoi own 
supply for them. No food nny be taken home. This fenst 
jis héld onoo in the yeur. 


The. Jiatra Feast. 


This foast is held on New Yenr’s Day,-which is called 
Kotha Amayosin and-falls in April or May. 14 is, sacred 
to Durga. vHere and there, there are small gardens, nbout 
one to twenty villages. ‘Among tiho treos of those gurdous 
kuives ave hidden which represents Durgy and -zre named 
Maridi. ‘A big buffalo is.tied before the Maridi. 


A whistle by the I'rombs is the sign for all people to 
hasten down with ther knives, -uxe8 or spears, to attack 
tho benst.: 

Ln. tormer times, 6 .‘vas' the invariable cnstom for 
all villagers to invite: thei’ relatives to this feast; ‘and the 
sons- -in-laiv ofthese villagers had euch to bring & rupee. 
These rupges wore all’ thrust into the mouth ofthis poor 
beast which ‘was forced: toiswallow then}; and.ns each man 
was: anxions afterwards’ to: recovor his money, they used 
to search for the same: Avliile the slaughtered animal was 
still living. : :The whole: procedure was most inhuman and 
meroiless. As the excitement. jnoresses, they sometimes 
inflict serious injuries on. themselves.. Some ono may logo 
his arm or finger or.even-risk his life, 


In several plncos the people tie up, tho aniinsl to & 
pole or tree and toko jts life sooner and nol so cruelly ag 
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above stated. Evon in insignificant localities a pig or 
shoop is slain ab this Jathra feast. 


Omens. 


(1) If, whon ono is on his way to call a doctor fod 
ho moots « snake on his way, he will net complete hi 
errand, for, if he doos, the bolief is that the sick ints will 
cortainly die. ‘I'he snake ropresents the stick npon which 
the dead man is to be carried away. 


(2) Either paronts ov young man, before ashing fer 
a girl im marriage, will take tiroe times throe grains of 
rice and place thom in threo different lines, covering eneh 
line over with a little earthen pot. The noxt morning, if 


one of theso lincs is broken, the inarriage will of fi! 
placo. 


(3) When people jo to aw village to ask for a ghd oan 
marriago, if they mcot wilh any empty waterpots on ben 
wuy, thoy suy goodbyo to such a marr inge. 


(4) Ifa hawk happens to rest on a house wher 
thero is onc sick, doath is the anticipated eud. 


(5) When a man goes out early in the mornmp, + 
he moets a childless woman or man, who is not addieted 
to smoking, he considers it an ill omen. 


(G) When a person wishes to borrow some money 

‘ PROT 1 hu: shin, Ginstend ef 

ind hoars a parrot cries ¢ chin, ehjiay chia, anstend ef 

“ kudist, kudisa, kudiss,” he concludes definitely thst liu 
will be unsuccessful in bis endcavour. 


(7) Nobody should start on Saturday ns Chen all 
bo ugainst bim, and similarly nove should stk en 
8 
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Monday, as this doy is an evil duy ; the othor days are 
held auspicious. 

(8) If people moving from one place to another 
como across a bear or a monkey, they value the oinon as 
nuspioious. 


(9) If they dream of an elephant, it is nuspicions: jf 
they divulge the dream, it is inauspicious. 


(10) If they dream of a tiger or a monkoy, famine 
will light on them. 


(11) ‘Tuesdays and Thursdays are reckoned auspi- 
cious days for sowing. 


(12) Seeds sown on Sundays will bring forth crops 
fair and in abundance, but they will be destitute of scods. 


(13) Huts must be erected on uw field on a Friday. A 
little story explains the origin of this custom. There was 
once n man who wished to erect a hut in a field and nskod 
the chenni what day would be auspicious. I'he priest told 
him to build it on a Thursday, and accordingly he did so. 
"hat very evening a tiger came to his house and asked 
him why he had built that hut on & Thursday P He told 
him that he had erected it by the order of the priest. The 
tiger askod him lo go into his village very quietly and 
find out if anybody was still awake. So, the nan a 
the tiger’s orders, went into the village, and returning ro 
ported to the tiger that. all were asleep except some onc 
in the priest’s house. While the man was in the village on- 
quiring, the tiger had gone away but reburvod by tho time 
tho mun camo back and the tigor gavo him n pig for his 
meal. TI'lie man was rejoiced at it, and while all vas quiet 
and still in the village, the tiger wont in, caught hold of 
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the priest and nate him np. Bvor since these people lnild 
their huts on Friday only. 


Obsecquies. 


If a Kond dies, the customs for all of them are gence- 
rally the same except those for unwoeaned infants who tue 
burned without any special ceremony. On all other 
occasions all the village people take part. 


When a member of a villuge dies the whole viaje 
weeps. A small portion of rice with pappu is cooker 
and a little of it is put into the mouth of the deccused, 
‘Phe romnining rice is laid near his head. Saffron water 
is thrown over ihe body nnd the corpse is conveyod 
upon s bed or upon some branches to the pluce of erc- 
mation. 


All meot of the whole village and even the food thew 
being cooked must be thrown away and the water roserv- 
ed in pots for home use must be poured out. The 
bariki of the village only is allowed to roceive those 
eatables. 


One man out of each house ought to accompany the 
corpso to tho burial ground bringing with him his tao. 


"Fhe whole property of tho decoased, such ns lus rai- 
ments, his pots, rings, ornaments, und evou tho inonoey 
which he possessed, is brought with him, ‘The women whu 
remain at home take all the pots und furniture of thoir 
houses to Go nosrost river and wish thom. 


Wren the bearers arrive at the burial ground, euch 
one takes his axe and cuts some dry branches ; upon these 
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td 


branches, heapod together, the corpso is laid. ‘Tho property 
of the deconsed is placed uear his hend on the ground; 
somatimes the money is covered with a little enrth. Tho 
bonrors aband near the corpse nnd every ono of thom throws 
some lonvos which he had placked off a branoh, upon the 
corpse uttering such words us “ Your way it now al nn 
ond, and your ftolds turn into forosts.” ‘Khon como two of 
thom, onch with nu firo brand of straw, ove movos from the 
left, t0 tho right and the other from tho right to tho loft, 
going threo times round the corpse. ‘FIion one sets firo 
to the pyre at the head, while the other does 80 at the 
feet. After this all retire. ¢“ Don’t look back,” snys one 
to the other, ¢“ his ghost will pursue you.” 


On their way back to the village one of the bearers 
takes a branch of thorns and lays it over the wny and 
remain standing there. In his hand he holds a little dish 
made from zn leaf and puts into it a small quantity of 
powdered mango bark which he mixes with water. 
Hach of the bourors, as he passes him, takes o littlo of this 
preparation out of the leaf plate, smells it and throws the 
rest nside. 


After this all villagers enter their villngo agaom and 
each one receives a cake, n8 soon ns he eutors his honso, 
which his wife has propared of pollard nnd wator; hoe 
roises it to his mouth and then throws it behind him. 
‘Then he bathes nnd enters his house. Cooking now begins 
with fresh drawn water and cloaned pots. Nobody is 
allowed to do any work on this day. ‘I'he third day aftor 
tle death n feast is given to the beurers ; a little pig and 
fowl with rice are cooked. ‘The people who prepare this 
dinner must be very old mov. When all ave assembled, 
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tho Bezani comos and begins to move her head op and 
down, foigning that the spirit of the dead has tukon 
possession of her, 


Wooeping in a low voice she bogins firat to tnlk as if 
the deconsod himself wns speaking, as follows: “¢ Doo not 
weep nbont ano; fF onnme adll avell, 1 arholl be horn ajpnin 
through my brother, my unclo or sister with sn differeut 
nme md gholl again live umongst you. Do not scold me. 
Phen she mokos w sign towirds tho little or phar ehildeen 
nnd eolls them to herself and lnys hor hind apon their 
heads. ¢“ Woep not my darlings. Your uncle will avrange 
A marringe for you and your sister shall take thee into: her 
house. Your brothers must not cjuarrel with one another, 
all must behave well. Crive my cow to my sister and ny 
fields to my brother, &c.” In this way the Bezani makes 
known the will of the deceased. All relatives or the vil- 
lagers act strictly according to her advice. After tn year 
this ceremony is renewed on a grander seule and oan ov 
ur sheep is slain and the whole village partakes of the sump- 
{uous repast. ‘Phe Bezani nppears again aud repeats the 
wishes of tlhe deconsed. When the corpse is burned and 
everything is reduced to ashes, the ghasi, a very low caste 
mun, goos to the burial place usually on the very day, if 
he happens to be living near the place, or if he be living at 
i distwneo, whon he hears abont the doath of the decesnsed 
and he takes everything uway that hoe finds neav the 
corpse. He theu proceeds to the villuge, shows the 
villagers the rings, chains, etc., of the deceused nud asks 
thom to buy them again. The Konds usually comply with 
his request and pay tho full price for them ngain. 
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Child Birth. 

When a2 child is born, the mother goes with it ont- 
side and both take a bath and she rubs saffron over her- 
golf and the child's body 

Then ‘the relatives bring an handful of stonos and 
put them in a pot of boiling water. ‘Phen they also put 
some flour into it and mix it well. When the soup is 
ready, the mother has to eat it spittivg the stones out. tt 
is the opinion of the people that young mothers shoul f- 
so strong as to he able to digest even the juice of stone. 
The next day the mother takes Ler little child and 
climbs up the hill to her fiolds, going behind the workmen 
pieking up grass aud stonors. Af there be no work in the 
fields, the mother is allowed to stay at liome. 

On tho vory first day the child is born, afl the buir 
on its head is shaved, leaving only a tuft of hair on the 
gcnalp. When the child is grown up, this is considered 
gacred tuft, as it has never been cut off. 

‘The people say that this is the hair that their fatlc: 
nnd mother have given them, and that their strength lies 
in this tuft, and that, if they would out it off, their strengtlt 
would vanish. It is a shame, some soy, for them to cut it 
off and wu blasphemy against their parents. On the cighth 
day the mothor and the midwife are served with a good 
dinner and with four annas arrack, if conveniont. 

When the child begins to walk, they kill uy pig and 
have a great feast : on that occasion the name of the child 
is given. One inhabitant of each house in the villags 
gonorolly tokos part in this fonst, 


4 


GPNanda Colln., Digitized by srujanika@gmail.com 


26 SOME OF THE OUBTOMS OF THE KONDS. 


Marriage. 


When n daughter is grown up the father nsks her 
whothor sho has betrothed horsolf to any ono. If she 
says, “yos,” the {nther enquires who it ise On hor mon- 
tioning tho young man's name, he promptly forbids hor to 
marry him, aspersing his moral character severely. On 
the daughter's refusing to obey hor fatlier’s behest, ho 
becomes very angry, nnd cursing his fato ‘orders hor to 
leavo his house at once and tells her that ho lhns disowned 
her. The girl tries to coax her father round, but he is ob- 
durate, gives her .n piece of cloth and a sack of grnin and 
she is escorted to the village boundary by some of her 
villago friends, some accompanying her to her father-in- 
law’s house. 


When the father-in-law observes the purty arriving, 
he cnlls to all in the house and tolls them of tho dnnghtor- 
in-law’s arrival. He at once-lights the lamp (even when 
it is daytime}. Now comes the Bezani and goos to tho 
girl and tells her to: put her right leg first into the hougo. 
She is then taken quietly to the garret. There she puts 
her hand into sn basket of grain, or, if there is none, into 
a pot of water. ‘then they both come down, the girl 
goes into the kitchen and pours the water off tho cooked 
rice. 

Then she goes into the house of her new relatives. 
‘Fhe people, who have accompanied her, pnt down their 
walking sticks and bathe themselves with saffron wator. 


The girl brings the hotwater and puts a piece of saffron 
near the water ; thon she rubs the backs of each ono. 


All visitors bring a copper coin, 
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After this, the dinner is served. When the dinner 
1s over, the girl takes in ber left hand wu big country 
spoon full of, water und, a basin and goeb to each one of 
the guests and each of them washes his mouth and Lis 
hands, sho holding the,basin before them, 


The bridegroom, i is,then made to sit upon the lap of 
his father-in-law or upon the lap: of any elder, when the 
father-in-law is not alive, and the bride is seated upon 
the lap of the. bridegroom. One of the bystanders now 
holds the hair of the bridegroom ‘and of the bride to- 
gether in bis hands, , ‘nnd two pots of water aro poured 
upon their hands by anothor. After this, both receive now 
cloths. 


‘Phen the bridegroom. goes into the house and 
measures four ineasures of grain and the bride ulso does 
the samo. 


At night both .occupy a separate,.room. For some- 
time, they keep :quiet together, but after & while, the 
bridegroom cries out that she is refractory. 


On this, the: father calls all the young unmarried 
men who are in waiting, and they all’ rush into the room 
and assist the bridegroom with most barefaced offroutery 
to reduce her to subjection. 


‘The next morning, ,the whole feust i is over and the 
young couplg fall into the humdrum groove of every day 
life: 
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Marriage for a Boy. 


Young mon, who are anxious to marry, go to w villngo 
whore their rolatives ure. Wlhou thoy reach the. place, 
thoir motivo is ut once recognizod. All tho girls in tho 
villngro rniro a hno and ery announoing thoir advont. 


'Uho parents advise their daughters to go and wol- 
come thom. ‘Choy at once obey and with grout joy and 
dolight ombraoo thom and invito thom to thoir houses. 


Tho foathor at orice orders ~ bed to bo brought insido 
on which 4éhose yorng mon and {4éhe parents of Hho girl 
take thoir seats. “ Why have you come bere”? tho parents 
ask. “ Your lands are rich and fertile, while ours are poor 
and sterile ; your food consists of rice and meat, whereas 
ive oxist only upon roots and herbs. You possess gold and 
silver ornaments. We have only iron and bruss ones.” 


To this the boys reply. “It is we who are poor while 
you are rich. Jt is we who feed on roots and gruss, while 
you subsist ou rice and mest. ‘I'he sprivgs on our lands 
are parched and dried, while yours contain a plentiful 
gupply of water.” While this couversatiou is proceeding, 
a good dinner is prepared, of which they partake. Cour- 
tesy demands that they accept similar hospitality From all 
the other houses of ‘the village. ‘fie girls follow them 
striving with fair and soft words to wheodle some small 
coin from them. Such a present is regarded us a promise 
of marringe. At niglit all these young, boys and girls 
assemble in one house. They pass the time in singing 
and talking’ to one another. ‘Their intercourso during 
this time is as unrestrained as is consistent with an 
obsorvance of chastity though it ranges far beyond the 
realms of modosty und proprioty. Conversation with tho 
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girl runs somewhat ng follows, ‘Tio boy says: “ Why 
will you marry mo? Whnt comforts can you oxpeet, 
from mo? Ianm poor; my parents nre poor; amd my 
country is poor. *You aro rich und have gold and silver, 
If 1 ontor your houso it will he disgraced.” The girl 
roplivs Co him in tho game strain, 


They spond the wholo night in talking and singing. 
Mio nox morning, afbor tanking a biti, the boys leive the 
villago; most of tho girls escort them aos fur as Lhe 
foros, Mion one of thom naks bhe girl of hin ehoiee af 
sho would mumnery hiv. Af she gives bliin ber find tee 
takes off his ring and puts it on her finger and sho fixe: 
lor necklace round his neck. This constitutes betrotbhal 
which must not he violated. In case of a widower, the 
custom is different. When a Kond widower wishes to 
re-marry, he persuades the wite of anotlier mun, to 
narry lim. If she does 80, w heavy fine of from rupees 
10 to 100 is inflicted on them both. After payment of 
this amount she becomes the lawIul wifo of tlio other. 


Hiness. 


When a Koud is taken all, the Bezani comes to his 
houso and Logins to pray, to siug and goon works heraolf 
into the hystoricul stute which is recognized as beings 
possossed by a spirit. Sho bogins to swing hor head to 
und fro from right to loft, and then declares that the 
sick man had promised to Peramushesha before he wis 
born tliat ho would present him with an umbrella 
or in default, would present himsolf before him. 

All the poople who hear this, get very frightened and 
promiso ab onco to bring the mmnbrolla, and without delay 
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they make ‘preparations: for: ‘a fenst.-* ‘An: umbrella is pre- 
‘pared, consisting sofa'ed,! black iAvhite, nndiyellgw: threads, 
fixed roundi«a-little, ‘bamboo ‘stick, and” a .small* ‘bower is 
also erécted’one and’ half foo in circumference’ into which 
a amall!mud’ idol i is’ ‘placed. 

This at tle idol represents: the: sick ONS ‘rho. oe 
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hand and begins to swing her hand up and down about 
fifty times : after this she shows the grain to the people 
around lor and usk them to count. If the full nmnnber 
of grnins remeing in hor band, she nssures the hy- 
stauders that the sick man will he restored to health iu 
a short tine, and demunds a piece of cloth and a fowl or 
a sheep from them. 


If, however, ono or moro grains oro lost, the pationt's 
conditions pronounced to’ be dangerous, and therefore 
grenter offoring must be made to propitiate the evil 
Apirits. 


Erecting a New Village. 


‘Ihe Konds are nomadic in thoir habits. ‘TPhey «lo 
not like to remain long ijn one place. The unsatisfactory 
condition of the land usually necossitotes their leaving il 
and settling down in some new places. Living as they do 
botweeon tho forests that cover the hills, conch inatn selects 
a spot after testing the soil, lie thon clears it and bins 
up the clearings. 


Before the rains set in on the first day of June each 
eultivacor invites the whole village to holp him in prepar- 
ing tho land. Bach villagor rendors him help for one 
duy roceiving his food for the duy from his employer 
and } an aunn as his day’s pay. ‘Tho work conmnences 
at about 9 in the morning. 


Some ongage themsolvos in cooking raggy or some 
groin in big pots for all the labourers. 
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They all sit’ together at about 2 o’clock and 
partake of this meal that has been prepared. When the 
hille decrease in their fertility, some or perhaps all the vil- 
lagers nbandon tha place and seek for anothor site, They 
like to select old forests, with big trees, as these are 
recognized to be the most fertile. They do not genorally 
remain at the same place for more than five or six years. 
Those Konds however who are fortunate enough to possess 
nice fields on the plains may continue for a longor period 
if not for always. No other tribe is by nature so indolent 
and idle. If they do a good day’s work, it is only 
imder strict supervision. They could spond their lives 
very happily on their quiet beautiful hills, but they are all 
slaves to their different monoy lénders dn the plains. 
‘Atter the cultivation of their fiolds has been attended to, 
they loll about in their houses or on their filéhy verandahs 
playing with their babies. 

When they have nothing to nappease thoir hunger, a 
money-lender js ever ready to accommodate them with 
mon6y. 

As the hills abound in very many valuable products, 
the Konds might clear off their debts very easily, but, as 
they are very stupid and frightened of the Telugus, they 
Can never be liborated and are never able to extricate 
themselves when they Lnve onoo fallen into tho money 
lender’s hands. For instance, a ryot borrows n rupee 
from n cortain money lender and promises ‘to repay it at 
harvest time, which is five ov six months off, During 
this intervening period the money lender calls upon him 
each month nnd the debtor is debited with the cost of his 
oreditor’s food for that day. If ho ennnot oloer the debt 
by the appointod date, he is induced to borrow stil more. 
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A hiuvost time the creditor visits the fields of his dobtors 
and ammeagures bhe grain, which ho purchausos ab a vory 
low price, using perhaps false measures. The interest 
is thon calculated both on the money actually borrowed as 
well as on the amount dobited as ropresentivg the cost 
of the cereditor’'s food during his monthly visits. The 
poor ryot (Kond) by hard bogging provails on the croditer 
to supply him with grain for the comivg year’s sowing, 
and the ereditor magnanimously consents to receive only 
the principal of the dobt leaving the interest on it to be 
paid up next harvest time on the understanding that 
interest 1s chargeable thereon at the rate of onc anna per 
mensem on each rupee. Itis casy to understand tliat 
nder (hese conditions, not only is the debt never cleared, 
but, also inercagos sloudily till bho creditor ig ina position 
to claim all that the poor debtor possesses. ‘Tha debtor 
uwlbimatoly becomes bho creditar’s slave. 

te becomes so afraid of olfeuding Lis ereditor Chit 
ho presents lim with fowls and vegetables. This state 
of Ghings continues till unable auy longer to bear the 
eroditor’a oppression, he abscouds bidding asad farewell 
to his weoping wife and children. The interest. on his 
debt. to the sahoocar in course of {ime assumes alarming 
proportions, but thore is no chance of its ever boing 
recovered, In course of timo it is written off as a bad debt. 

When a Koud wishes to select another tfocality, 
hae chooses what apponrs to bo a place likely te meet his 
requirements. 

He {nkes nine grains of vice and lays them in 
three lines ou the solected spot; covering them with a 
sinall earthen dish plastered over with cowenng and 
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oarth. ‘Mo tirst Lhreo grains are for the spirit of the 
soil, the second line for Paromashesn and fhe third line 
for himself. 

On iho followiog day af one of hese three bnes ws 
dollceted, which muy easily have been done by ants, he 
understusds thereby that the objection to tus scetdbnfe 
down there is attributable t5 the spirit of t..o rod, Piarn-e 
mathcss or his own family. 4¢ the Kond is really nuxivus 
to rem: in this place, ho appiies fis tosb sever: Giumoes 
wntil Gt as snceessful. Moo site having been decided, 
the Dihera or the astrologor nsecorbivns by Glo stir whieh 
will be uh auspicious day, and on tliat day oa pillar of the 
futuro house is roised aud its uj:per portiou is pointed 
with saffron. Ho hinds to it i tuft of grass and worship- 
ping it cutreats tho blessings and help of Paramushosa 
and the spirits of the ocarth on his new houso. 

Tho Dihoru is again naked to stato whonu the house 
is to be built and to be cu upleted. After it hans been 
constructed, some nnleavened raggy is cooked and placed 
upon a leaf before euch pillar of tho house. ‘Phe owner 
worships the pillars again; then, the children cone and 
cat this rnggy, after which tho Yirst cooking takes place 
ingide. 

Jurisdiction. 

1f any. person is ohborged with is heinous crimo, the 
com plaivaut reports the case to the village headings who 
guinmonus the Tromba, Sisa,y Dilber, the Bariki and the 


Salann, all of whom constitute the tribunal or Court of 
Jidtice. 
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If the accused confesses his crime a fine is inflicted 
with which they purchase eitber a cow or an ox and a 
certain quantity of arrack. A good dinner is prepared 
and the whole village enjoys it. 


If the accused denies the charge, the tribunal exacts 
{from hin an oath in the undermeutioued inanner. A pot 
is filled with cowvdung and water and is put over the fire 
and a small coin is slipped into the pot when its contents 
are boiling... The accused then.stunds before the pot and 
repeats these words, “I worship thee, O Paramashesa, and 
the Dati, ” then’ touching the earth with his hands, he 
says, “ I have committed no fault; thou art my witness. 
If 1 really am guilty, may the skin of my hand be burnt.” 
With these words. he plunges his hand into the boiling 
cowdung and takes out the coin, placing it on the ground. 


Now-a-days if any innocent persons venture to stand 
this test and dare to immerse their hands in boiling water, 
they of course soffer. It is, however, useless to argue that 
this custom is cruel, as the Konds have implicit faith in 
it as being an infallible truth finder. 


Village Government. 


Each village has one headman whose name is Hauts 
or us others call him "Naidu: All quarrels and disputes 
aro laid beforo‘him. von domestic gffairs are brought to 
his notico us he is regarded us tbe fathor of all the 
villagors. Tf thore be a quarrel in a family, tho hus- 
band goes ‘to his.:Hauta and gives, him all particulars. 
The Hauta sends “for complainant’s wife, and after 
udmonishing her fines her a rupee. ‘The husbaud of 
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course las to sustain, this loss. Should anothor inan ro- 
cognizo ‘the absurdity of the complainant having to puy 
tlhe defendant’s debt, the complainant replies, “ Why 
should not I pay F Do you think that our villuge ap- 
prove of such 2 quarrel P” ‘There comes another 
woman who is ill-treated by hor husband and complains 
against hin. No sooner doos the husband hear of this, 
then he buys a bottle of arrack nnd calls on the Hauta at 
once with it under his arm, fesling pretty certain that ho 
has anticipated his sentence. \Vhen a son disoboeys his 
father, nat first the father exeroises his own aubhority, but 
if the boy becomes persistently disobedient, tho fathor 
goes to the Bariki of the village apd telling him of his 
sorrow and vexation givos him one or two annas and asks 
him to report the matter to the Hauta. The Hauta then 
sends for tho boy and remonstrates with him warning 
him not to be disobedient any more, and, after giving him 
any amount of good advice, orders him to bring him 
about four annas worth of arrack. ‘Iho boy very much 
dejected and covered with shame returns to his fathor and 
asks him why he told the Hauta about his misconduct. 
He then asks the father for four annas to buy the arrack. 
The father refuses to give it to him, whereupon the boy 
tells him that he must in that case dispose of his axe or 
knife to realize the required amount. At last tho fnthor 
pays the money. ‘Ihe boy goes to the next shop and 
bringing the arrack in a gourd, appears aguin before tho 
Bauta, who by now has been joined by the ‘Fromba, Sist 
and Diherna. 

Tho Hauti roecoives tho pumpkin with arrnek in his 
hand and says, “ From this day may yon be oboedivnt, 
to and happy with your father, following wlntever 
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diroctions he gives you,” at each word he dips his fingers 
into tho arrack nnd sprinkles some drops over him ‘Pho 
others act in the same manner. At last they all consume 
it and admonish the boy to be good and behave well in 
future, or they will be compelled to fine him av ox. If nny 
thoft, or erimo, such as robbery, occurs in the village and 
the sufferer makes his loss known, he is fined up to four 
rnpeos if he cannot prove who committed the crime. On 
Gliis account, it has become a custoin among the Kontds 
not to divulge any loss that auy of them suffers. “ Don’t, 
let it be known. The rest will also be taken” is a 
proverb among the Konds. 


Murder of Babies. 

{t wns a very goneral custom among the Konds to 
kill their littie babies when they suspected thut any 
havin might bofnll their community from the birth of the 
infant, 

On the birth of the child, its father goes direct to 
the Dilhera and nsks him to cast its horoscope. Fhe 
Diheru requests to kvow the correct hour of its birth. 


With eyes cust down, as if he were absorbed in deep 
contemplation, and thou looking up to the sky, es af be 
wore contemplating the movements of the sturs, he begins 
his utterance “A danger awoits tho father from a tiger in 
1 Lorost, o snuko muy bite its mothor, hia sister nny fall 
from a hill.” On hearing this, the poor Father returns 
home, and in great sorrow aud vexation of spirit, takes the 
child, svhilo the mother and others are erying bitterly, 
digs a pit and, laying the child in it wrapped ju a white 
cloth, covers it with garth. 
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i» This}; ag thet invariable, oustom ampng ‘the Konda, 
cil’ a Several people still living ‘have witnessed 
this inhuman onstom with their own eyes. It is the 
opiniop, of many that this oruel oustom js still prevalent 
in ‘some’ remote villages among the hills, notwith- 
standing the yigilance of the British Government. 


L 


GF 


“Kuyi, Songs 


‘l'he:Kuvi loves songs at all times, and at all places ; 
it maysbe at bright midday or in the , dark of the night, 
outside on their fields sitting upon some broken tree or in 
théir houses. The common instruments aré especially 
two, & self-made fiddle and bow and F) self-made flute. 
Besides these they have different kinds of drums, but those 
are mostly only used on their’ festiva) days, whilst the 
fiddle” and especially the flute may, be, beard daily near 
theseiyillage8. 


" The {Kuvi Kond has’ a number of« different, tunes but 
all suffer , under the ‘same * “defect, 4 which is shortness, 
There, isjreally ‘only, oue line of , tupe for , each hymn. 
This’ willf” be repeated ten to fifty times, lion the head 
singer guddenly ghanges’ the tune and begins with another 
one, «jny Which al! accord, unanimously; “As far as the 
shortuess of tunes is concerned, the Kuyi lyrics WH find it, 
rather g hard Lask to force its way’ into: moro oiyiligod or 
‘into Ohristian ossemblics, 


Anyhow, I have triéd to give to my. Kuvi Christians 
some hymns i in their own language and ‘with their own 


melodies. 
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